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gins of the Biology of Cognition (Heidelberg: Auer International, 2004), 63.
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CGSH; Durham, N.C.: Duke University, 2009).
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el genial ‘moro’ no se enfrent6 con el Occidente. Enfrent6 la clase proletaria



266 | NOTES TO PAGES 24-27

I0.

II.

I2.

13.

con la clase burguesa; y propuso como solucién de la lucha de clases, dentro
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colonial Option, ed Walter Mignolo and Arturo Escobar (London: Routledge,
2010), 303—68.
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Walter Mignolo, “Coloniality of Power and De-colonial Thinking,” in Glob-
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(London: Routledge, 2010), 1-21.
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MUJERISTA DISCOURSE: A PLATFORM FOR LATINAS’
SUBJUGATED KNOWLEDGE | ADA MARIA ISASI-DIAZ

. For a fuller description of mujerista theology and ethics see Ada Maria Isasi-

Diaz, En La Lucha—In the Struggle: Elaborating a Mujerista Theology, 2nd ed.

(Minneapolis: Fortress Press, 2004).

. I am greatly influenced by Gloria Anzaldtia, Borderlands/La Frontera: The

New Mestiza (San Francisco: Spinsters/Aunt Lute, 1987). Also see Walter D.
Mignolo, Local Histories/Global Designs—Coloniality, Subaltern Knowledges,
and Border Thinking (Princeton: Princeton University Press, 2000), particu-

larly chapter 1 and afterword.

. Paulo Freire, Pedagogy of the Oppressed (New York: Continuum Press, 1973),

24.

. Ibid., 47.
. Ibid., 52-53.

See the essay by Walter Mignolo in this volume.

. This is based on, but does not replicate exactly, the schema elaborated in

Iris Marion Young, Justice and the Politics of Difference (Princeton: Princeton
University Press, 1990), 30—65. In this essay I do not have the space to
explain each of these modes of oppression from the perspective of Latinas.
For such an explanation, see Ada Maria Isasi-Diaz, Mujerista Theology—A
Theology for the Twenty-first Century (Maryknoll, N.Y.: Orbis Books, 1996),

105—27.

. Tuse “impoverished” instead of “the poor” to indicate that poverty is not

an inherent condition but rather is the result of how certain sectors of
society are exploited. I thank Dr. Peter Kanyandago from Uganda for this
insight in his presentation “Everyday Life: Site of Interchange or of New
Colonization between the North and the South,” at the Program of Dia-
logue North-South, San Leopoldo, Porto Alegre, Brazil, May 2010. See also
Pedro Casaldaliga, Cartas a mis amigos (Madrid: Editorial Nueva Utopia,
1992), 12: “We in Latin America want to avoid the poor being thought
of as spontaneously poor, isolated, outside the structures that exploit and

marginalize them; that is why we speak about the ‘impoverished.””



